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 Busari Afeez Babatunde: The Influence of Islamic Education on 
Traditional Values in Yoruba Society. Master’s Program in Islamic 
Education (S-2 Pendidikan Agama Islam), Faculty of Tarbiya and 
Teacher Training, Alma Ata University, Yogyakarta. Yoruba society 
has experienced long-standing interaction between indigenous 
cultural traditions and Islamic education, which has shaped moral 
conduct, social norms, and communal life. However, despite the 
deep historical presence of Islam in Yorubaland, there remains a 
research gap in understanding how Islamic education specifically 
influences, preserves, reshapes, or negotiates traditional Yoruba 
values in contemporary society. This study aims to examine the 
major traditional values upheld in Yoruba society, describe the 
influence of Islamic education on the social and cultural life of the 
Yoruba people, and identify the factors that contribute to either 
harmony or tension between Islamic educational teachings and 
Yoruba traditional values. The research employed a qualitative 
research design using a descriptive and analytical approach. The 
population of the study consisted of Yoruba Muslim communities in 
Southwestern Nigeria, with 150 population comprising Islamic 
scholars, parents, and students selected purposively. Data were 
collected through in-depth interviews from 60 participants and 
document analysis, while data validity was ensured through 
triangulation. The data were analyzed thematically, guided by 
Berger’s Social Construction of Reality Theory, particularly the 
stages of externalization, objectivation, and internalization. The 
results reveal that Islamic education significantly reinforces core 
Yoruba traditional values such as festival, dressing, and moral 
uprightness, while reforming certain cultural practices to align with 
Islamic monotheism. Islamic education provides a moral framework 
that complements Yoruba ethical principles and supports cultural 
continuity amid modern challenges. The study concludes that 
Islamic education plays a crucial role in moral transformation and 
cultural preservation, fostering a balanced coexistence between faith, 
tradition, and modernity within Yoruba society. 
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Introduction 
Islamic education is as an educational process that integrates religious values with 

general knowledge to shape responsible and ethical citizens, as recognized in the 
educational framework of Indonesia and reflected in the national education system under 
Law No. 20 of 2003 on the National Education System. It is not restricted only to Muslim 
students but presents universal values such as justice, honesty, compassion, and social 
responsibility that can benefit all learners regardless of their religious background. Islamic 
education therefore functions as both spiritual guidance and a framework for human 
development that aligns knowledge with divine consciousness. It emphasizes the balance 
between intellectual growth and moral character so that individuals can contribute 
positively to society. Within the Indonesian educational perspective, Islamic education also 
supports national goals of character building, ethical responsibility, and social harmony 
among diverse communities. Through this approach, Islamic education encourages 
learners to develop critical thinking, moral awareness, and respect for humanity. 
Consequently, Islamic education can be understood as a universal educational approach 
that connects human knowledge, ethical values, and divine awareness in shaping holistic 
individuals. 

The philosophy of Islamic education has been profoundly shaped by the works of 
great Muslim scholars who view education not merely as the acquisition of knowledge but 
as the cultivation of a virtuous and conscious human being. Syed Muhammad Naquib al-
Attas (1980) defines Islamic education (ta’dīb) as “the process of instilling adab in human 
beings,” referring to right conduct, justice, and wisdom rooted in divine knowledge. He 
envisions education as a path toward developing the insan kamil, the complete and balanced 
person who recognizes and fulfills his or her rightful place in creation (Al-Attas,1980). 

Similarly, Abu Hamid al-Ghazali (1058–1111), one of Islam’s most celebrated 
thinkers, describes education as a means of purifying the soul and drawing closer to Allah 
through both knowledge and action. In his seminal work Ihya’ Ulum al-Din, Al-Ghazali 
portrays education as “the transformation of the self from ignorance to knowledge, and 
from blameworthy to praiseworthy character,” emphasizing that learning should manifest 
in moral behavior and ethical living. Hassan Langgulung (1987) builds upon this idea, 
defining Islamic education as “the process of preparing human beings to fulfill their role as 
khalifah (vicegerent) of Allah on earth.” He highlights the need to harmonize reason and 
revelation in order to develop a balanced, integrated personality that benefits both 
individual and society (Langgulung,1987). 

Adding a modern dimension, Fazlur Rahman (1982) views Islamic education as an 
ongoing intellectual effort (ijtihad) that enables Muslims to respond critically and creatively 
to the challenges of modern life while remaining faithful to Islamic values. He describes it 
as “the cultivation of a dynamic, reflective understanding of revelation that guides human 
behavior in a changing world” (Rahman,1982). Together, these scholars present Islamic 
education as a holistic system that nurtures the mind, purifies the heart, and strengthens 
moral character. Their perspectives offer a strong foundation for understanding how 
Islamic education has shaped Yoruba society, helping to refine morals, preserve cultural 
integrity, and promote social harmony across generations. 

In Yoruba communities, Islamic education has deeply influenced cultural and moral 
life. Arabic words such as salat (prayer), imam (leader), and hajj (pilgrimage) have become 
part of everyday Yoruba vocabulary, symbolizing the deep integration of Islamic culture 
into local expression. The Islamic virtues of justice (‘adl), humility (tawadu‘), patience (sabr), 
and brotherhood (ukhuwwah) beautifully complement Yoruba moral ideals such as iwa pele 
(gentle character) and collective harmony. Over time, this blend of values has shaped a 
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distinct Yoruba Muslim identity, evident in how festivals, naming ceremonies, and 
marriages reflect both Islamic teachings and indigenous aesthetics. 

However, the interaction between Islamic education and Yoruba traditional values 
has not always been without tension. Certain indigenous practices, such as ancestral 
veneration and Orisa worship, sometimes conflict with Islam’s strict monotheistic principle 
of tawhid. In navigating these differences, Yoruba Muslims have thoughtfully adapted, 
preserving essential aspects of their culture while aligning their beliefs with Islamic 
teachings. This ongoing negotiation between faith and heritage continues to define what it 
means to be a Yoruba Muslim today. In contemporary times, Islamic education remains a 
strong moral and social force. Recent studies, such as those by Afolabi et al. (2021), highlight 
its role in promoting discipline, peacebuilding, and ethical consciousness among young 
people in an age marked by globalization and moral uncertainty. The rise of modern Islamic 
schools that blend Qur’anic learning with Western education has further empowered 
Yoruba Muslims, offering them both spiritual depth and socio-economic mobility. Yet, as 
Janson (2021) observes, Yoruba Muslims continue to face questions of authenticity, how to 
balance a global Islamic identity with a proud local heritage. 

Based on the foregoing background and the visible transformations within Yoruba 
society in terms of social, cultural, and religious life, as well as the noticeable improvement 
in individual character and moral consciousness, it becomes imperative to examine the role 
of Islamic education in these developments. Therefore, this research is necessary to fill the 
existing gap in understanding how Islamic education has influenced and reshaped Yoruba 
traditional values. This study seeks to examine: 

 1. How Islamic education influences the preservation of traditional Yoruba values. It 
focuses on the transmission of religious teachings through schools and community life. 

2.  How parents, scholars, and students perceive and apply Islamic education. It 
explores their roles in sustaining cultural identity and moral values. 

3. This research intends to provide practical recommendations for educators, 
policymakers, and religious leaders. Problem identification includes:  

1. Cultural and Religious Interaction, Over the years, the Yoruba people have 
experienced profound cultural and religious interactions, many of which have been 
shaped and influenced by Islamic education. 

2. The Impact of Islamic Education on Daily Life and Yoruba Traditional Values. 
There has been a lack of in-depth research on how Islamic education has influenced 
the traditional values and daily lives of the Yoruba people, despite its significant 
presence within the society. 

To ensure clarity and focus, this study will concentrate on specific aspects of Islamic 
education and Yoruba traditions, defining clear boundaries that make the research more 
precise and manageable: 
1. The research will focus only on Yoruba communities in southwestern Nigeria, 

especially areas where Islamic education is well established. 
2. The study will examine the influence of Islamic education on Yoruba traditional 

values like community life, moral teachings, and cultural practices. It will not 
analyze every religious or political aspect outside these cultural values. In this 
study, the central questions to be addressed are: 

1. What are the major traditional values upheld in Yoruba society? 
2. How does Islamic education influence these traditional values? 
3. What factors contribute to harmony or tension between Islamic education and 

Yoruba traditions?  
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Method 
This study adopts a qualitative research approach to explore and explain real-life 

situations in a meaningful and in-depth way. It focuses on understanding how people 
interpret their experiences and the meanings they attach to them within their natural 
environments. Rather than relying on numerical data, the approach seeks to build a rich 
and complete picture of social realities through detailed observation and interpretation.  

The choice of this method is based on the aim of deeply examining how Islamic 
educational principles influence the moral values and belief systems of the Yoruba people. 
It is particularly suitable because it allows the researcher to investigate not just what is 
happening, but why and how it happens within real cultural and social contexts, capturing 
the depth and complexity of human perspectives, behaviours, and beliefs. Data for this 
research were gathered through interviews, questionnaires, and document analysis. 
Participants were selected using purposive sampling, meaning individuals were chosen 
based on their knowledge, roles, and relevance to the research topic. 

 The study population consisted of 150 individuals, including scholars, village heads, 
Imams, Obas, Islamic students, and respected elders with insight into the relationship 
between Islamic education and Yoruba traditions. From this population, 60 participants 
were selected across five locations in Southwest Nigeria. The research is centred in the six 
Yoruba-speaking states—Lagos, Ogun, Oyo, Osun, Ondo, and Ekiti—where Islamic 
education continues to play a significant role in shaping cultural values. 
Interviews served as a key data collection method, allowing participants to share their 
experiences and perspectives in depth, with flexibility for follow-up questions and 
clarification. Due to the wide geographical spread of participants, much of the data 
collection was conducted online using a structured questionnaire developed through 
Google Forms and distributed via platforms such as WhatsApp, Zoom, and Facebook, 
particularly within cultural and religious online communities. The questionnaire was 
designed to reflect culturally relevant Yoruba concepts, including family structure, social 
responsibilities, traditional practices, and community life, while maintaining cultural 
sensitivity through appropriate greetings and clear explanations of the study’s purpose. In 
addition, document analysis was used to support the findings, involving the review of 
written records, photographs, diaries, and other materials to provide historical and 
contextual insights and strengthen the overall analysis. Conclusions were drawn using 
thematic analysis, where key patterns and recurring themes in the data were identified, 
organized, and interpreted to generate meaningful insights. 

Results and Discussion  
1. The Major Forms of Traditional Values Upheld in Yoruba Society 

The findings of this study reveal that traditional values remain deeply embedded in 
Yoruba society, continuing to guide social behaviour, cultural practices, and moral 
expectations. Participants consistently identified six major themes: festivals, marriage, 
naming ceremonies, dressing, omolúàbí (good character), and business ethics. These values 
were described as interconnected systems that shape both individual conduct and 
communal life. Overall, the data show that despite modern influences, Yoruba traditions 
continue to function as strong frameworks for preserving identity, morality, and social 
order. 
a. Festivals emerged as important cultural events that reinforce unity, respect for elders, 

and shared identity. Participants explained that festivals bring communities together 
while also teaching younger generations about acceptable behaviour and cultural pride. 
As one elder noted, “Festivals bring everyone together, young and old. It reminds us 
that we belong to one people” (Mr. O Mustpha, Personal Communication, 14 August 
2025). Another participant added that even with changes in modern times, festivals still 
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promote unity and respect for cultural roots (Mr. Ridwan, Personal Communication, 14 
August 2025). These findings highlight festivals as key tools for cultural transmission 
and social cohesion. 

b. Marriage was also described as a central institution that extends beyond the union of 
two individuals to include families and the wider community. Participants emphasized 
that marriage serves as a channel for passing down moral values such as responsibility, 
patience, and respect. A traditional leader explained, “Marriage in Yoruba land is not 
just between two people. Families are involved, prayers are offered, and values are 
transferred” (Mr. LY, Personal Communication, December 2025). Similarly, a 
participant noted that marriage teaches essential virtues expected in society (Mrs. 
AAW, Personal Communication, 14 August 2025). This shows that marriage continues 
to play a vital role in maintaining social stability and moral discipline. 

c. The study further found that dressing and naming ceremonies are important 
expressions of cultural identity and continuity. Traditional attire was seen as a reflection 
of respect, dignity, and belonging, with one participant stating, “The way you dress 
shows who you are” (Shaik. MO, Personal Communication, 14 August 2025). Naming 
ceremonies, on the other hand, were described as symbolic rituals that give identity and 
meaning to a child’s life. As an elder explained, “A child’s name tells a story” (Mr. 
Ridwan, Personal Communication, 14 August 2025), while another participant 
highlighted their role in community recognition (Mrs. Zainab, Personal 
Communication, 15 September 2025). Together, these practices reinforce cultural values 
and connect individuals to their heritage. 

d. Omolúàbí and business ethics were identified as core moral foundations in Yoruba 
society. Omolúàbí represents a complete system of good character, including respect, 
honesty, and humility, and is considered more important than wealth or status. As one 
participant stated, “Without good character, wealth or education means nothing” 
(Shaikh. DH, Personal Communication, 15 November 2025). Similarly, business 
practices were found to rely heavily on trust and integrity, with reputation seen as 
essential for success. A trader explained, “In business, your name is your wealth” (Mrs. 
A, Personal Interview, 11 August 2025). These findings demonstrate that moral values 
remain central to both social and economic life in Yoruba society. 

These findings address the first research question by showing that Yoruba traditional 
values—such as festivals, marriage rites, naming ceremonies, dressing, Omolúàbí (good 
character), and business ethics—are not fading traditions but living social norms that 
continue to shape behaviour in contemporary Yoruba society. Participants described a 
gradual process through which Islamic education influenced their understanding of 
these values, moving from formal teaching to everyday practice and finally to personal 
acceptance. This progression supports recent studies on religious education and 
cultural adaptation in Yoruba society (Adeyemi, 2021; Ojo, 2022), showing how moral 
values are learned, reinforced, and sustained over time within both religious and 
cultural spaces. Respondents explained that their first exposure to values such as 
respect for elders, modest dressing, honesty, and ethical conduct in marriage and 
business began in Islamic learning environments such as Islamiyyah schools, madrasah 
classes, and mosque teachings. At this stage, these values were introduced through 
instruction, Qur’anic references, and prophetic traditions, often linked directly to 
familiar Yoruba moral expectations. As one participant explained, these teachings 
helped learners understand how Islamic principles align with Yoruba norms. This 
reflects Adeyemi’s (2021) observation that Islamic education in southwestern Nigeria 
often begins with structured moral teaching that connects indigenous values with 
Islamic ethics, presenting them as complementary rather than conflicting. As learning 
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continued, these values gradually became normalized social habits reinforced by 
families, peers, and religious institutions. Participants noted that practices such as 
modest dressing, respectful speech, and ethical business conduct became “the usual 
way things are done,” no longer requiring explanation or enforcement. At this stage, 
individuals were no longer simply following instructions but living within a moral 
environment where these values were socially expected. Eventually, these norms 
became deeply internalized personal identities, where individuals described acting 
morally not out of obligation but conviction. As Yusuf (2023) and Salisu (2024) similarly 
note, Islamic education fosters deep moral internalisation, shaping identity and 
aligning Omolúàbí values with Islamic ethical consciousness, thereby demonstrating 
that Islamic education strengthens rather than erodes Yoruba traditional values. 

2. The Influence of Islamic Education on The Social and Cultural Life of Yoruba 
Society. 

The findings on the second research question show that Islamic education has had a 
strong and lasting influence on the social and cultural life of Yoruba society. Participants 
explained that Islamic teachings shape everyday behaviour, moral values, and community 
relationships. This influence is visible in religious gatherings, Ramadan practices, mosque 
activities, and traditional systems of learning. Overall, the results suggest that Islamic 
education is not separate from Yoruba culture but has become deeply integrated into it, 
shaping both spiritual life and social organisation. 

Religious gatherings were identified as one of the earliest and most important ways 
Islamic teachings spread within Yoruba communities. These gatherings, which include 
sermons, Qur’anic lessons, and public lectures, provide spaces for learning, reflection, and 
community bonding. A participant explained, “In the past, many people learned Islam 
through public lectures and mosque gatherings” (Mr. A, Personal Communication, 14 
August 2025). Another added that such gatherings promote unity while allowing people to 
practice Islam within their cultural context (Mr. B, Personal Communication, August 2025). 
These findings show that religious gatherings serve as a bridge between Islamic teachings 
and Yoruba traditions, strengthening both faith and community identity. 

Ramadan was also described as a period where Islamic values and Yoruba cultural 
practices come together strongly. Participants noted that beyond fasting, Ramadan is a time 
of communal unity, generosity, and shared spiritual experience. One respondent stated, 
“Ramadan is not only about fasting… it brings us closer to Allah and to one another” (Mr. 
AA, Personal Communication, August 2025). The practice of rotating evening lectures and 
shared meals among households was highlighted as a key tradition that strengthens social 
ties. This demonstrates how Islamic observances are practiced in ways that reflect Yoruba 
values of togetherness and hospitality. 

Mosques were found to play a central role in both religious and social life, functioning 
as more than just places of worship. Participants described mosques as centres for 
education, moral guidance, and community discussion. As one informant noted, “The 
mosque is not only for prayer… it is where people learn and discuss social issues” (Mr. BA, 
Personal Communication, August 2025). Others emphasized their importance during 
Ramadan and in community identity, with one elder stating, “When a mosque is built… it 
shows that Islam has truly arrived” (Mr. AO, Personal Communication, August 2025). 
These accounts show that mosques act as key institutions for integrating Islamic teachings 
into everyday life and sustaining community development. 

Also, the study highlights the importance of traditional Islamic education systems, 
particularly the Qur’anic schools known as ile kewu. Before modern education, these schools 
served as the foundation for religious and moral learning, where children were taught the 
Qur’an, Arabic literacy, and proper conduct. As one educator explained, “Before modern 
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schools came, ile kewu was our first classroom” (Alfa Tunde, Personal Communication, 
August 2025). This finding shows that Islamic education has long played a foundational 
role in shaping knowledge, values, and identity in Yoruba society, contributing 
significantly to its cultural and moral structure. The second finding shows that Islamic 
education plays a strong role in shaping Yoruba traditional values by reinforcing shared 
moral principles while also gradually reshaping certain cultural practices in line with 
Islamic teachings. Respondents explained that their first contact with Islamic influence 
came through structured religious activities such as daily prayers, Qur’anic recitation, 
mosque attendance, and Islamic lectures. These practices were initially seen as compulsory 
learning activities introduced by teachers and religious leaders rather than personal habits. 
Similarly, Ramadan practices such as fasting, prayer routines, and charity were first 
understood as guided religious obligations taught within Islamic education settings, with 
respondents noting that these teachings prepared them for both the spiritual and social 
demands of the fasting period (Ayetoro, 2024).As engagement continued, these religious 
practices became normalized and socially embedded within Yoruba Muslim communities. 
Participants explained that regular participation in congregational prayers, religious 
gatherings, and community programmes transformed these activities into expected aspects 
of daily life. Ramadan, in particular, developed a strong communal character through 
shared fasting routines, collective ifṭār, night prayers, and charity activities, which 
strengthened social unity. Islamic institutions such as mosques, madrasahs, and Muslim 
organisations further reinforced these practices by establishing clear expectations for 
behaviour and participation. This supports Salami’s (2021) view that repeated collective 
religious practices become socially established norms, while Lawal and Alabi (2024) argue 
that institutions play a key role in turning religious teachings into stable patterns that 
regulate social life. At the final stage, respondents described a deep internalization and 
adaptation of Islamic practices into personal and contemporary life. Religious activities 
were no longer seen as external obligations but as self-motivated behaviours that guide 
daily routines, moral decisions, and social interactions. Ramadan was described as a period 
of personal discipline and reflection, with values such as patience, empathy, and self-
control extending beyond the fasting month into everyday life (Abdulrahman, 2025). 
Islamic institutions were also seen as shaping identity and belonging, strengthening long-
term moral consciousness. Furthermore, respondents highlighted how Islamic practices are 
now adapted to modern realities through digital learning, online Qur’anic study, and 
flexible observance during work or academic schedules (Alabi, 2024). Overall, the findings 
show that Islamic education does not create rigid behaviour but enables Yoruba Muslims 
to balance continuity and change while maintaining strong religious and cultural identity. 

 
Table 1. The influence of Islamic Education on the Social and Cultural life of Yoruba 

Society. 

Aspect 
Sub Aspect  

Indicators Information 

Influence of 
Islamic 
Education  

Religious 
Activities Participants reported 

increased participation in 
prayers, ethical 
behaviour, and Qur’anic 
learning due to Islamic 
teaching. 

  School/Islamic centre 
records show regular 
learning schedules, prayer 
programs, and community 
religious activities. 
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Ramadan 
Practices 

Interviewees stated 
Ramadan promotes unity, 
discipline, charity, and 
spiritual growth. 

Documents 
(program schedules, 
announcements, reports) 
confirm activities like 
communal iftar, taraweeh 
prayers, and zakat 
distribution. 

Islamic 
Institutions 

Respondents confirmed 
growth of madrasahs, 
Arabic schools, and 
Islamic learning groups. 

Documentation 
shows lists of institutions, 
registration records, and 
community reports on 
Islamic school programs. 

 

3. Factors That Contribute to Either Harmony or Tension Between Islamic 
Education and Yoruba Traditional Values. 

The findings reveal that shared moral principles are a major factor promoting 
harmony between Islamic education and Yoruba traditional values. Participants 
consistently emphasized that both systems place strong importance on good character, 
respect, and social responsibility. As one educator explained, “What Islam calls akhlaq is 
what we Yoruba call omolúàbí… the teaching is the same” (Yoruba language teacher, 15 
August 2025). Similarly, a Madrasah administrator noted that teaching children respect, 
honesty, and peaceful coexistence reflects both Islamic and Yoruba values (14 August 2025). 
Parents also observed that Islamic education strengthens moral behaviour without erasing 
cultural practices, as children continue to show traditional respect while developing deeper 
ethical awareness (Parent, 13 August 2025). However, some tensions arise where certain 
traditional practices conflict with Islamic principles of justice and mercy, as noted by an 
Islamic educator (Ustadh Lanre, 17 August 2025). Overall, Islamic education is seen more 
as a moral reformer than a threat to Yoruba culture. 

Despite this harmony, ritual and ceremonial practices were identified as key areas of 
tension. Practices such as libation, ancestral invocation, and traditional sacrifices often 
conflict with Islamic teachings, especially during important events like burials, festivals, 
and weddings. A community leader explained that disagreements commonly arise during 
such occasions when Muslims reject certain traditional rites (Alfa Omo Iya, August 2025). 
One participant shared a personal experience of family conflict during a burial due to 
refusal to perform libation (Abu Mazidah, August 2025), while another noted that rejecting 
these rituals can feel like rejecting cultural identity itself (Shaikh Abdul Azeez, August 
2025). These findings highlight that such practices are deeply symbolic, making tensions 
emotionally sensitive and socially complex. The role of family upbringing and community 
leadership was therefore seen as crucial in managing these differences, with participants 
stressing that proper guidance and tolerance can reduce conflict (Alfa OI; Traditional ruler, 
August 2025).The study further shows that the level of Islamic knowledge and the process 
of cultural adaptation influence the relationship between Islam and Yoruba traditions. 
Participants noted that individuals with deeper Islamic education tend to question certain 
cultural practices, while those with limited knowledge may blend both systems without 
recognizing contradictions (Shaikh OI, August 2025). However, excessive rejection of 
culture was also criticized, with some warning that lack of cultural understanding can lead 
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to unnecessary conflict (Shaikh BA, August 2025). Importantly, many participants agreed 
that over time, Yoruba culture has adapted to align with Islamic principles rather than being 
completely abandoned. As one respondent stated, “Islam did not erase Yoruba culture; it 
refined it” (Mr. AB, 16 August 2025), while another noted that practices like naming 
ceremonies remain culturally Yoruba but religiously Islamic (Mr. I, 16 August 2025). This 
demonstrates that ongoing adaptation and reinterpretation have enabled both systems to 
coexist in a balanced and meaningful way. These findings address the third research 
question by showing that the relationship between Islamic education and Yoruba 
traditional values begins from early exposure through family upbringing, community life, 
and formal religious education. At this initial stage, harmony is often created through 
shared moral principles such as respect, discipline, and good character (adab/akhlaq), which 
closely align with Yoruba ethical expectations. However, tension may also emerge when 
learners first encounter differences in ritual and ceremonial practices, particularly where 
Islamic teachings discourage participation in certain traditional rites. As noted by 
Zakariyah (2024), the way religious values are introduced plays a key role in shaping 
whether learners perceive compatibility or conflict. As exposure continues, these values 
become socially reinforced through religious institutions, family guidance, and community 
expectations. At this stage, Islamic knowledge becomes very important, as respondents 
with broader education show greater flexibility, while those with limited exposure tend to 
hold more rigid interpretations that may increase tension, supporting Salami (2021). 

Over time, these experiences are internalized, leading individuals to either experience 
harmony or tension depending on personal interpretation, upbringing, and moral 
guidance. Many respondents come to see Islamic education and Yoruba cultural identity as 
compatible, while others internalize conflict, especially regarding participation in certain 
traditional ceremonies. Family influence and leadership guidance remain crucial in shaping 
this outcome, in line with Abdulrahman (2025), who emphasizes that internalization 
depends on both educational depth and moral role modelling. Ultimately, the findings 
show that harmony or tension is not fixed but develops through stages of exposure, social 
reinforcement, internal acceptance, and adaptation, with adaptation emerging as the key 
factor in sustaining peaceful coexistence between Islamic education and Yoruba traditional 

values (Alabi, 2024; Lawal & Ayetoro, 2024).This study makes meaningful contributions to 
the field of Islamic education by deepening understanding of how it interacts with Yoruba 
traditional society. First, it strengthens the theoretical understanding of Islamic education 
by showing that it is not limited to formal classrooms or religious spaces but functions as a 
dynamic force that engages with cultural values and everyday life. In Yoruba communities, 
Islamic teachings have gradually blended with traditional practices while maintaining their 
religious essence. Core concepts such as tarbiyah (character building), ta’lim (knowledge 
acquisition), and tazkiyah (spiritual development) are expressed through social and cultural 
practices, demonstrating that Islamic education is both adaptable and transformative, 
capable of guiding communities while respecting cultural heritage. Second, the findings 
offer practical insights into Islamic education models by showing how learning is delivered 
through both formal and informal systems. In Yoruba society, madrasahs, Qur’anic schools, 
family-based instruction, and mosque activities work together to transmit religious 
knowledge in ways that are closely connected to community life. These educational 
processes are not isolated but are integrated into social practices such as marriage 
ceremonies, naming rituals, dress codes, moral upbringing, and communal religious 
events. This integrated approach demonstrates how Islamic education can be effectively 
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contextualized within culture, providing a useful model for other multicultural societies 
seeking to balance religion and tradition. 

Finally, the study highlights the broader social impact of Islamic education within 
Yoruba communities. Beyond individual spiritual development, it contributes to shaping 
communal identity and strengthening shared moral values. Participants noted increased 
awareness of religious practices, stronger participation in collective worship, and the 
growing role of mosques as both spiritual and social centres. These changes reflect deeper 
social transformation, where Islamic education fosters unity, reinforces ethical behaviour, 
and nurtures a strong sense of collective responsibility within Yoruba society. 

Conclusion 
This research has shown that Islamic education plays a significant role in shaping the 

relationship between religion and culture in Yoruba society. The interaction between 
Islamic teachings and indigenous Yoruba traditions has produced a social environment in 
which religious values influence cultural expression without completely displacing long-
established customs. Instead, Islamic education contributes to the reinterpretation of 
traditional values in ways that emphasize ethical behaviour, social responsibility, and 
moral discipline. The findings indicate that many Yoruba cultural practices, including 
modes of dressing, social conduct, and communal celebrations, are strengthened through 
Islamic moral instruction. Islamic education supports these values by providing a 
structured ethical framework that aligns with key Yoruba principles such as respect, 
dignity, and collective harmony. At the same time, certain traditional practices undergo 
modification where they conflict with Islamic beliefs, particularly in matters related to 
monotheism. This process reflects a continuous negotiation rather than a simple 
replacement of culture. Using Berger’s Social Construction of Reality as an analytical lens, 
the study illustrates how Islamic educational teachings are transmitted, institutionalized, 
and eventually internalized within Yoruba Muslim communities. Through this process, 
religious values become part of everyday social life and contribute to cultural stability, even 
in the face of modern social changes. The extent to which harmony or tension emerges 
depends largely on factors such as religious awareness, generational perspectives, and the 
level of integration between religious and cultural education. 

In summary, Islamic education functions as an important instrument for both moral 
development and cultural continuity in Yoruba society. It enables individuals and 
communities to uphold their cultural identity while adapting to religious principles and 
contemporary realities. The study affirms that when Islamic education is approached in a 
culturally sensitive manner, it promotes social cohesion and supports a balanced 
engagement between faith, tradition, and modern life. 
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